Research: The Raising of Lazarus

John 11:1, 5-7, 11-113, 17, 32-34, 38, 39, 41-44
1  Now a certain man was sick, named Lazarus, of Bethany, the town of Mary and her sister Martha.

“The account of the raising of Lazarus is the climactic sign in the Gospel of John. . . . For this reason it is given a prominent place in the Gospel. It is also extremely significant because it precipitated the decision of Jesus’ enemies to do away with him” (EBC 9.115).

“The raising of Lazarus . . . recorded in this Gospel is related with such photographic minuteness of detail, that it is clear that the evangelist [John] was present. Three points about it are specially noteworthy: 1) that it was a physical miracle, which no ingenuity can reduce to a case of faith-healing; 2) that it was definitely worked to produce faith in Christ; 3) that more than any other miracle it was performed under test conditions; -- the object of it was really dead, and hostile witnesses were present” (Dummelow 792-793).

“Lazarus. i.e. Eleasar, ‘God is my help,’ a man of good social position, probably a son or near relative of Simon the Leper . . .

“Bethany. A village at the mount of Olives, a little less than 2 m. from Jerusalem” (Dummelow 793). 

“Lazarus:  A friend of Jesus, living at Bethany; brother of Martha and Mary. He was raised from the dead by Jesus, and was present at the supper in their house six days before the Passover, at which his sister Mary anointed Jesus, according to John 12:1-11” (IDB 63.103).

“Bethany near Jerusalem is well attested as the place where Jesus resided when visiting Jerusalem (Mark 11:11, 14:3)” (AYB John i-xii.422).

“A certain man was sick.  The resurrection of Lazarus has been recorded only by John. Various reasons have been conjectured why the other evangelists did not mention so signal a miracle. The most probable is, that at the time they wrote Lazarus was still living. The miracle was well known, and yet to have recorded it might have exposed Lazarus to opposition and persecution from the Jews:” (Barnes 318).

5Now Jesus loved Martha, and her sister, and Lazarus.

“Martha, and her sister, and Lazarus] The names are probably in order of age. This and John 11:19 confirm what is almost certain from Luke 10:38, that Martha is the elder sister.
“He doubtless loved them with a special, distinguishing love, as persons chosen in him to eternal life before the foundation of the world, given unto him by an eternal donation, called by him with an effectual calling, to own and receive him as their Saviour; but this text seemeth to speak of him as loving this family with a human love, which inclineth man to a complacency in an object beloved: he had a kindness for the whole family; they had showed them kindness in his state of humiliation, and he loved those that so loved him” (Matthew Poole’s Commentary). 
6When he had heard therefore that he was sick, he abode two days still in the same place where he was.

“He abode two days - Probably Lazarus died soon after the messengers left him. Jesus knew that (John 11:11), and did not hasten to Judea, but remained two days longer where he was, that there might not be the possibility of doubt that he was dead, so that when he came there he had been dead four days, John 11:39. This shows, moreover, that he intended to raise him up. If he had not, it could hardly be reconciled with friendship thus to remain, without any reason, away from an afflicted family.
Where he was - At Bethabara John 1:28; John 10:40, about 30 miles from Bethany. This was about a day's journey, and it renders it probable that Lazarus died soon after the message was sent. One day would be occupied before the message came to him; two days he remained; one day would be occupied by him in going to Bethany; so that Lazarus had been dead four days John 11:39 when he arrived” (Barnes Notes). 
7Then after that saith he to his disciples, Let us go into Judæa again.

“Let us go into Judea again] The again refers us back to John 10:40. His using the general term, Judæa, instead of Bethany leads to the disciples’ reply. Judaea was associated with hostility, Bethany with love and friendship” (Cambridge Bible). 
11These things said he: and after that he saith unto them, Our friend Lazarus sleepeth; but I go, that I may awake him out of sleep.
“There is such an analogy between death and sleep, that there is nothing more ordinary than to express death by sleep in Scripture” (Matthew Poole Commentary). 
12Then said his disciples, Lord, if he sleep, he shall do well.

“If he sleep, he shall do well.—More exactly, If he be fallen asleep, he shall be saved. There could be, therefore, no reason for His going, as the disease had passed the crisis” (Ellicott’s Commentary).  
13Howbeit Jesus spake of his death: but they thought that he had spoken of taking of rest in sleep.

14Then said Jesus unto them plainly, Lazarus is dead.

“If the sleep, he shall do well - Sleep was regarded by the Jews, in sickness, as a favorable symptom; hence it was said among them, "Sleep in sickness is a sign of recovery, because it shows that the violence of the disease has abated" (Lightfoot). This seems to have been the meaning of the disciples. They intimated that if he had this symptom, there was no need of his going into Judea to restore him” (Barnes’ Notes). 
17  Then when Jesus came, he found that he had lain in the grave four days already.

“The grave. ‘the tomb.’ In Palestine burial took place on the day of death. The possession of a private tomb by the family of Lazarus is an indication of wealth. The poor were buried in cemeteries”  (Dummelow 793).

“Four days. This shows that there could be no deception in this case. It could not have been a case of suspended animation. All these circumstances are mentioned to show that there was no imposture. Impostors do not mention minute circumstances like these. They deal in generals only. Every part of this narrative bears the marks of truth” (Barnes 321).

“In that sultry climate burial followed immediately on death, and it sometimes happened that a swoon was mistaken for death, and the buried man came to life again. The Jewish belief was that the soul hovered about the sepulcher for three days, fain to re-animate its clay. On the fourth day decomposition set in, and hope was then abandoned. Jesus arrived on the fourth day, and there was no doubt of the reality of Lazarus’ death and of the ensuing miracle. It was not a recovery from a trance, but a veritable resurrection” (Hastings 548, cited in Shotwell 295).

32Then when Mary was come where Jesus was, and saw him, she fell down at his feet, saying unto him, Lord, if thou hadst been here, my brother had not died.

“she fell down at his feet] Nothing of the kind is reported of Martha, John 11:21. Here again the difference of character between the two sisters appears.

“Lord, if thou hadst been here] The same words as those of Martha, John 11:21. No doubt the sisters had expressed this thought to one another often in the last few days. Mary’s emotion is too strong for her; she can say no more than this; contrast John 11:22. The Jews coming up prevent further conversation” (Cambridge Bible). 
33When Jesus therefore saw her weeping, and the Jews also weeping which came with her, he groaned in the spirit, and was troubled,

“He groaned in the spirit, and was troubled.—The word rendered “groaned” occurs, besides in this verse and John 11:38, three times in the New Testament; in Matthew 9:30(“and Jesus straitly charged them”); Mark 1:43 (“and He straitly charged him”); and Mark 14:5 (“and they murmured against her”). Comp. Notes at these places. The original meaning of the word is “to snort, as of horses.” Passing to the moral sense, it expresses disturbance of the mind—vehement agitation” (Ellicott’s Commentary). 
34And said, Where have ye laid him? They said unto him, Lord, come and see.

“Where have ye laid him?—The question is directed, of course, to the sisters. This is further shown by the answer, “Lord, come and see.” Both question and answer are expressed in the shortest form. Grief speaks in the fewest possible words” (Ellicott’s Commentary). 

38 It was a cave, and a stone lay upon it.

“A stone lay upon it which implies that it was an underground vault, or, ‘a stone lay against it’ (RV), which implies that it was a cavern hewn in the side of a hill. The tomb now called that of Lazarus [in East Jerusalem today]  ‘is a deep vault like a cellar, excavated in the limestone rock in the middle of the village, to which there is a descent by 26 steps’ ”  (Dummelow 794). 

39 Jesus said, Take ye away the stone.

 “To Jesus the raising of Lazarus was no problem. The chief difficulty was to remove the uncertainty and hesitancy from Martha’s attitude that the glory of God might be revealed to her and all present. When Martha met his condition, which was the last step of faith she could take, Jesus took the next step” (EBC 9.120).

“A stone lay upon it which implies that it was an underground vault, or, ‘a stone lay against it, which implies that it was a cavern hewn in the side of a hill. The tomb now called that of Lazarus (in East Jerusalem today) ‘is a deep vault like a cellar, excavated in the limestone rock in the middle of the village, to which there is a descent by 26 steps’” (Dummelow 794). 

41 Then they took away the stone from the place where the dead was laid. And Jesus lifted up his eyes, and said, Father, I thank thee that thou hast heard me.
“Before he speaks, Jesus looks upward, a gesture which is a prelude to prayer. Jesus’ first word is ‘Father,’ a translation of the Aramaic – abba, which was Jesus’ characteristic but unusual way of addressing God in prayer [it means daddy]” (AYB John i-xii.436).

“He did not ask God to raise Lazarus; he thanked him for having already answered. So great was Jesus’ faith in the Father that he assumed this miracle that was necessary to his mission to be as good as done. Only raising Lazarus would complete the expectations Jesus had aroused in the disciples and in Mary and Martha. He said in his prayer that the transaction was already complete, but he asked for the raising of Lazarus as a convincing sign to the assembled people that he had been sent by the Father” (EBC 9.121).
“looked upward.  The gesture of looking up to heaven is a natural prelude to prayer, as seen in Luke xviii 13, where the publican does not feel worthy to make this gesture. The Synoptics mention that Jesus looked up to heaven before multiplying the loaves . . .” (AYB John i-xii.427).

“This prayer of Jesus is remarkable, for he thanks God beforehand for the miracle, as if it had already been performed (Dummelow 794).

 “Jesus restored Lazarus by the understanding that Lazarus had never died, not by an admission that his body had died and then lived again. Had Jesus believed that Lazarus had lived or died in his body, the Master would have stood on the same plane of belief as those who buried the body, and he could not have resuscitated it” (S&H 75:13-20) 

“If Jesus awakened Lazarus from the dream, illusion, of death, this proved that the Christ could improve on a false sense” (S&H 493:28-30)
42 And I knew that thou hearest me always: but because of the people which stand by I said it, that they may believe that thou hast sent me.

“And I know. ‘as for me, so far as I am concerned. I had no anxiety, no doubt as to myself, that I should always be heard’; but the particular ground of gratitude is the benefit that will result to those who are witnesses. Jesus never prayed in vain” (Barnes 321).

“The life of the Johannine Jesus is a perpetual ‘Your will be done,’ because Jesus does nothing on his own. His very food is to do the will of the Father. It is this prayerful attitude that is summed up in John 11:42: ‘I knew that you always hear me.’  His is a supreme confidence in the Father because he always does what is pleasing to the Father. He knows that whatever he asks is according to the Father’s will and that, therefore he is heard. He demands this same confidence in the prayer of his followers” (AYB John i-xii.436).

43 And when he thus had spoken, he cried with a loud voice, Lazarus, come forth.

“Shouted. The verb kraugazein occurs only eight times in the whole Greek Bible, six of which are in John. In chs. xviii-xix it is used four times for the shouts of the crowd to crucify Jesus. Thus, a contrast might be drawn between the crowd’s shout that brings death to Jesus and Jesus’ shout that brings life to Lazarus” (AYB John i-xii.427).

“Having uttered this prayer, Jesus addressed the dead man. . . . The words spoken were brief, direct, and imperative and can be paraphrased, ‘Lazarus! This way out!’ as if Jesus were directing someone lost in a gloomy dungeon. The creative power of God reversed the process of corruption and quickened the corpse into life. The effect was startling. The dead man appeared at the entrance to the tomb, still bound by the grave clothes that had been wound around him. Jesus then ordered that he be released from the wrappings and returned to normal life. It was a supreme demonstration of the power of eternal life that triumphed over death, corruption, and hopelessness” (EBC 9.121).

44 And he that was dead came forth, bound hand and foot with graveclothes: and his face was bound about with a napkin. Jesus saith unto them, Loose him, and let him go.

“Came forth. doubtless with difficulty, his legs being bound together by graveclothes. Hence the command ‘Loose him’ (Dummelow 794).

“linen strips. This is a rare Greek word, used for bedcovering in Prov. 7:16; presumably we are to think of a type of bandage. There may be a theological reason for mentioning the burial garments. [Remember, Jesus was wrapped in swaddling clothes when he was born, perhaps the swaddling clothes of material birth are burst apart with this resurrection when Lazarus walks out of the tomb].  Jesus’ burial garments remained in the tomb, perhaps with the connotation that he would have no more use for them since he was never to die again” (AYB John i-xii.427).

“Loose him.  Remove the bandages, so that he may walk freely. The effect of this miracle is said to have been, that many believed on him. It may be remarked in regard to it, that there could not be a more striking proof of the Divine mission and power of Jesus. There could be, here, no possibility of deception” (Barnes 322).
Isa. 58:6  Is not this the fast that I have chosen? to loose the bands of wickedness, to undo the heavy burdens, and to let the oppressed go free, and that ye break every yoke?

“There’s another part of the healing that’s necessary. ‘Jesus turns to those around him,’ the environment, holding him in this grave, ‘and says, “Loose him, and let him go” ’. There is a sense of freedom which is so important. Remember what he says to a woman in another gospel, Luke 13:12, ‘Woman, thou art loosed from thine infirmity’ ”(Crisler, Gospels 4.61). 
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